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Some Notes on the Question

of Feminine Identity at the
Beginning of the Twenty-first
Dynasty in the Funerary Literature

Annik WUthrich

ONE OF THE PECULIARITIES of the Third Intermediate Period, and especially of
the Twenty-first Dynasty, is the number of sources dealing with women, even
when limiting the scope to funerary literature.! Whereas during the entire
New Kingdom, the female owners of Books of the Dead represent a tiny
minority,” the number of papyri owned by women dramatically increases at
the beginning of the Third Intermediate Period. In the New Kingdom Book of
the Dead corpus, women’s destiny in the afterlife seems to have been closely
connected to that of their husbands; in other words, they were associated with
their husbands not as co-owners, but as dependents.’ The vocabulary used to
describe their relationship is indeed always unilaterally focused on the men
(“his wife” (hmt.f), “his beloved” (mrt.f), “his female companion” (snt.f)).*

Nevertheless, it is difficult to trace precisely the diachronic evolution of the
funerary status of women during the New Kingdom, especially for its latter
part, due to the scarcity of sources dating to the Twentieth Dynasty.” The same
type of documentation from the beginning of the Twenty-first Dynasty, at least
in Thebes,® however, leads to a completely different picture. The papyri owned
by women are almost as numerous as those owned by men while, at the same
time, manuscripts which associate a wife with her husband’s fate are exceptional,
although not entirely nonexistent.” It is, therefore, of major importance to
understand how women expressed their identity and orchestrated their self-
presentation during the first part of the Third Intermediate Period.®

This contribution focuses specifically on the restricted circle of the ruling
family during the Twenty-first Dynasty in Thebes. We know of approximately
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thirty women who can be linked to the family of the High Priests of Amun in
Thebes.” Some of them are well known, others are attested only indirectly.'
The funerary equipment of most of these women was discovered in the Royal
Cache TT 320 and represents an incomparable source of information for the
understanding of the chronology and the sociology of this period, particularly
for its beginning.'" The chronological position of each of these women within
the Twenty-first Dynasty is almost certain, even if some of their filiations are
still (and will probably remain) a matter of discussion.'?

The first thing we must not neglect are the differences in the kinds of
media on which any of this information is found. As noted by Eyre:

the target audience for self-presentation is never clear, because neither
the social context of text, nor the monumental display—size, location,
and visual effect—is itself unitary, in purpose or effect. Nor was the
location of the text uniformly accessible, even for the limited number
of people able to read it."?

As already mentioned, the majority of the information we have for the
beginning of the Twenty-first Dynasty comes from a funerary context,
particularly from papyri containing the Book of the Dead or from coflins. What
function can a funerary papyrus therefore have in the matter of self-
presentation? Can we really speak of social legitimation through an indication
of filiation or titles in this very particular context?

The texts written on papyrus are intended, foremost, to ensure the survival
of its owner in the underworld. Moreover, in the development of this funerary
literature, we observe a tendency to select—and therefore to reduce—the
number of titles held by the owner, mostly in an attempt to demonstrate their
devotion in connection with personal piety.'* The relation to the god is based
on the personal identity of the papyrus’s owner, and it seems that social identity
is of less and less importance over time. In other words, titles and filiation are
often to be found on other types of sources rather than funerary papyri of the
Twenty-first dynasty, whereas this information was contained regularly in the
New Kingdom Books of the Dead.

For the beginning of the Twenty-first Dynasty, other types of media are
attested that are directly connected with the women of the high Theban elite.
Hereret, chronologically the first woman of this line, is known from only two
kinds of documents: two late Ramesside Letters (LRL) and the Book of the
Dead of her daughter, Nodjmet."”” Hereret’s religious title is expressed in LRL
38 and 39,'° where it is stated that she is wr(¢) hnrt Tmn[-RC nswt] ntrw,
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“Great one of the sacred musical troupe of Amun-Re, King of the gods.”” This
title, with variants, is transmitted from Hereret to Nodjmet according to a
pattern of mother to daughter or mother-in-law to daughter-in-law, attested
in the ruling family until the beginning of the Twenty-second Dynasty.'® Its
exact mode of transmission is still unclear, but some Egyptologists suggest that
these women were married to the High Priest of Amun, as a feminine
counterpart to this title, and gave birth to the next High Priest of Amun. They
should have acquired the higher title of hryt wrt hnrwt n(t) Imn-R nswt ntrw
once these two conditions were fulfilled.” At least fifteen women of the
Twenty-first Dynasty had the title of “Great one of the sacred musical troupe
of Amun-Re”; eight of them are qualified as “Great Superior” (hryt wrt
hnrwt).?® 'The identity of the spouse for a number of these women can be
established only by deduction. Interestingly enough, none of these women
explicitly express their marital ties. The name and title of Isetemkheb (A), for
instance, appears only on a number of bricks associated with the name of the
High Priest of Amun, Pinudjem I.?' No other documents can be attributed to
her, and we presume that she was the mother of some of Pinudjem I's children
who cannot be attributed to his other wife, Henuttawy (A).** If the theory of
the maternity of the High Priest of Amun proves to be correct, then Isetemkheb
(A) could be the mother of one (or two) of Pinudjem I’s sons, whose maternal
lineage is unclear.”

The women presented thus far, unfortunately, are attested on only a few
documents or referred to indirectly on others, and the question of their self-
presentation is, in this case, irrelevant. However, at least four women belonging
to this high elite are of interest for this topic.

Henuttawy (A) is known in the Egyptological literature as the wife of the
High Priest of Amun and King Pinudjem I, as well as the mother of several of
his children. Her rich funerary equipment was found in the royal cache TT
320,** and includes, notably, two poorly preserved coffins, four canopic jars,
and two funerary papyri, all with inscriptions.”® While these inscriptions
establish the identity of this woman, they do not distinctly identify her marital
affiliation. Indeed, if we exclude the monuments on which she is represented
by his side,? we have no precise indication that she was the wife of Pinudjem 1.
We can deduce this information from iconographical association and because
of the (at least) four children they have in common. Nevertheless, once more,
the filial relationships are sometimes imprecise and need deductive work. On
the basis of the inscriptions on two bracelets found in Tanis A543 and 547, on
which the name of Henuttawy (A) with the title of “royal mother” faces the
one of King Psusennes I, we can surmise that she is his mother.?® Then, if we
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cross-reference this with the fact that Queen Mutnodjmet and Psusennes I
shared a sibling relationship,” we can infer that these latter are two of
Henuttawy (A)’s children.*® The identification of Pinudjem I as their father
must be extrapolated from the fact that Henuttawy (A) is his wife. Indeed,
unlike another son of Pinudjem I, the High Priest of Amun Menkheperre,
who claims his paternal ascendance on several documents,® Psusennes I did
not associate his name with that of his father. His wife-sister Mutnodjmet is
also defined as a royal daughter, but she does not name her father either. A
secondary inscription on the wall of the court of Ramesses II in the Temple of
Luxor presents three daughters of the High Priest of Amun Pinudjem 1,>> one
of whom bears the name of Nodjmetmut. If the two other women seem to be
clearly identified with the Divine Adoratrix Maatkare and the wind instrument
player (wdnt) Henuttawy (B), the question of the identity of the third woman
has been hardly discussed. It seems quite justified to see in this third woman
another daughter of Pinudjem I, otherwise undocumented, and not an early

representation of the queen Mutnodjmet.

The God’s Wife of Amun, Maatkare (A), sister of both Psusennes I and
Mutnodjmet, is also identified as a “royal daughter,” but the name of her father
is not included after her title. For instance, on the facade south of the pylon in
the Temple of Khonsu, Maatkare (A) is called iryt-pt wr(t) hsyw hmt-ntr n(t)
Tmn m Ipt-swt s3t nswt n ht.f nbt 8wy, “princess, great of praises, divine wife
of Amun in Karnak, king’s daughter of his body and mistress of the two
lands.”** Nevertheless, their close iconographic association® leaves no doubt
about the identification of Maatkare (A)’s father as Pinudjem L. In the same
way, Maatkare (A) also defined herself as the “daughter of the mistress of the
two lands,”* but, once more, without naming her mother. Yet, in an inscription
on the window of an otherwise anepigraphic chapel from the Temple of
Karnak,” there are two cartouches facing outward, one with the name of
Maatkare and the other with the title of royal daughter, followed by the name
of Henuttawy (s3t nswt Hnwt-t3wy). The unresolved question is whether to
recognize in this association a titleand a name (the royal daughter Henuttawy)—
Henuttawy (A) does in fact bear the title of royal daughter—or a title and a
direct genitive (the royal daughter of Henuttawy). Nevertheless, at the same
time, Maatkare (A) is also described on other documents as the “mistress of the
two lands” (nbt 3wy).*® It is also possible that the second part of the cartouche
is again a title, meaning “mistress of the two lands,” and does not present her
filiation. However, the title inwt 3wy does not appear linked to this woman
in the rest of the documentation.” Even if it is quite clear that these three
persons are Henuttawy (A)’s children, I would like to point out that this
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genealogical information has to be deduced from circumstantial evidence and
is not stated explicitly. Contrary to their father and spouse Pinudjem I, who
systematically and specifically emphasizes his paternal filiation even when he
bears his royal title, thus adopting the usual way of indicating personal identity
outside of the royal court, female members of his entourage resort to the royal
practice of using the genealogical expressions not to state their personal identity
or relation to an explicitly mentioned king, but rather as a title.

The two funerary manuscripts of Henuttawy (A) are of particular interest
for the matter of her self-presentation. The first holds an initial vignette
representing the deceased adoring Osiris and Isis, followed by a series of images
belonging to the Litany to the Sun, separated by columns of text containing
various titles and the name of Henuttawy (A).® The second papyrus has a
layout reminiscent of the Book of the Dead of the New Kingdom Theban
recension.*! The format of this papyrus is the same as those of that period: the
text is written in retrograde cursive hieroglyphs, and the vignettes are finely
and colorfully executed. The deceased is represented four times in human
shape and once as a ba-bird. Henuttawy (A) is depicted executing ritual
gestures: praying, shaking the sistra, and fumigating with incense; in another
vignette, she is sailing. On her head, she wears the vulture crown with the
cobra or a diadem with cobras, two very common symbols of royalty, although
unparalleled for Book of the Dead papyri, except for the beginning of the
Twenty-first Dynasty.? This isa very important document for the reconstitution
of the genealogical tree of the Theban High Priest’s family, because the legend
of the vignette of BD 66 includes the names of Henuttawy (A)’s mother and
maternal grandfather.”® The inscription in the initial vignette, however,
contains a long string of descriptions and titles that can be seen as her entire
titulary.* When analyzing it, one can observe that it follows this pattern:

* Her royal origin and her ancestry: s3t nswt/s3t hmt nswt—she is royal
daughter and daughter of the king’s wife.

e Descendants: mwt nswt® | mwt n(t) p3 hm-ntr tpy n Tmn/mwt n(t) dw3t-
ntr n(t) Tmn**/mwt n(t) hmt nswt wrt—she is a royal mother/mother of
the High Priest/mother of the God’s wife of Amun/mother of the great
royal wife.”

* Religious functions: hmt-ntr n(t) Mwt wrt nbt Isrw | 3t n(t) pr n Hnsw-
m-W3st-Nfr-htp | hmt-ntr n(t) Tn-hrt-Sw s3 RS | mwt ntr n(?)
Hnsw-p3-hrd—priestess of Mut the great, the mistress of Isheru/Great
of the Temple of Khonsu in Thebes-Neferhotep/priestess of Onuphris-
Shu son of Re/divine mother of Khonsu the child.
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* Royal functions: hmt nswt wrt tp(yt) n(t) hm.f | nbt t3wy—main great
royal wife of his majesty/mistress of the two lands.

* Identity: (Dw3t Hwt-Hrw Hnwt-t3wy)| ms.n (T3-nt-Tmn)—(Adoratrix
of Hathor Henuttawy)| born of (Tanutamon)|.

This long titulary holds all the information on the most important aspects
of her life, but without naming any of the persons concerned, except for her
mother. The model for this string of titles can be found already in the Eighteenth
Dynasty, which L. Troy described as “a litany of female roles.”*® What actually
differs from these earlier constructions, which were based mostly on the relation
to the king—these queens are king’s daughter, king’s mother, and king’s wife,
as well as king’s sister—is that the roles mentioned here are connected with her
entire nuclear family as an ensemble, as well as her other religious and royal
titles. As for the construction of Henuttawy (A)’s identity, it revolves around
several aspects which H. Bassir calls the three spheres of manifestation and
interaction:* origin, family (these two levels remain particularly imprecise),
and social status (religious and royal); and, finally, her personal identity as
revealed through her name and her mother’s name. This long titulary appears
to me to be some kind of an “idealized biography.” It does not focus on the
affirmation of the social or ideological status of this woman in relation with the
king.>® Moreover, it does not need to tie her to specific persons to legitimize her
function or her rank, but it is the constellation of this information, the royal
ancestry and descent, the high religious and royal functions, that constitutes
her identity independently from the people involved. As noted by Troy, “the
roles of daughter, sister, wife and mother, which play such important roles in
the mythological expression of the generation of cosmic powers, are actualized
in the kingship on the status of the royal women, adding yet another level to
the pattern of queenship.”' It means that while Henuttawy (A), as well as her
direct predecessors and successors, integrated the old codes of queenship, they
also used them to legitimize their royal functions, with a deep integration into
their family. Henuttawy (A) is, of course, not an exception, as the women of
the highest lineage of the Third Intermediate Period used this form of varying
long strings of titles or epithets regularly; what is exceptional is the diversity of
Henuttawy (A)’s designations and titles.

Within the scope of this study, another woman has captured my attention
due to the singularity of the documentation attributed to her. Queen Nodjmet
was very probably the owner of two funerary papyri.”* On the first one,
P.London BM EA 10490,% she appears as the “mistress of the two lands” (nbt
Bwy) and “daughter of the royal mother Hereret” (s3t (nt) mwt nswt Hrrt) as
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well as “the one Hereret gave birth to” (ms.n Hrrt). She is also “royal mother”
(mwt nswt); this tite is written regularly in the cartouche before her name.
Furthermore, she is defined as the “royal mother of the lord of the two lands”
(mwt nswt n(t) nb 3wy) and “the one who gave birth to the mighty bull, lord
of the two lands” (mst k3-nht nb 3wy). As in the case of Henuttawy (A),
Nodjmet never names her relatives, either ascendant or descendant, other than
by their titles, except for her maternal lineage.

In contrast, her second funerary papyrus™ contains two representations of
her with a man who is gesturing in adoration at her side. In addition to her
title of “royal mother,” Nodjmet bears her main religious titles.”> The man is
identified as Herihor, King and High Priest of Amun.*® In both cases, Herihor
precedes Nodjmet. These kinds of scenes mirror the vignettes of the deceased
couple during the New Kingdom and before. Nevertheless, the presence of the
couple, independently from their relationship, remains exceptional for the
Twenty-first Dynasty.” The identification of Herihor as her husband is totally
missing from the text. He is named and identified by his titles, but the relation
of dependence connecting these two persons is never expressed, as it had been
for New Kingdom Book of the Dead manuscripts. This precedent is actually the
basis for interpreting this representation as one of a married couple.’® This is
also based on her representation and identification as hmt nswt in the so-called
“procession of the princes and princesses” in the Temple of Khonsu in Karnak,
although she is not qualified as the wife of Herihor, but only as great royal
wife.”” “Uncertainty” concerning her identity is a very complicated (even
unsolvable) problem for the historian. However, in the case of Nodjmet, it
seems that the construction of her identity did not require making the exact
nature of her relationship with this man clear. In the first place, we should
consider the rules of decorum for feminine burials, established, among others,
by G. Robins and A.-M. Roth:® the absence of the husband is explained by
the fact that the woman should be the most important person, as owner and
recipient of the funerary monument. That is why she has to be the most
prominent figure in the iconography. On the other hand, to conform to the
rules of ancient Egyptian iconography, she should be represented on a smaller
scale than her husband. To avoid this paradoxical situation, her husband must,
for reasons related to gender hierarchy in two-dimensional representations, be
excluded from the decoration of the tomb.

How then can we explain the presence of Nodjmet’s husband in her most
important passport for eternity? Whether we should see a connection with the
new theocratic system remains very hypothetical, but is not to be excluded. I
would like to underscore the fact that, by including her husband in her

SOME NOTES ON THE QUESTION OF FEMININE IDENTITY 283



funerary papyrus, Nodjmet's Book of the Dead manuscript is unique, although
it does not allow us to draw any definitive conclusions. However, if we compare
the association of Nodjmet and Herihor in her Book of the Dead with the
representation of Nodjmet in the secondary inscription in the Luxor Temple,*'
we observe that in the Luxor secondary inscription, she occupies a peculiar
position. She is indeed placed behind the god Amun in the same position as
that of the consorts of male divinities—in this case as Mut.®> Therefore, I
would like to tentatively suggest that the presence of Herihor, the High Priest
of Amun, in the Book of the Dead of his wife Nodjmet could have the function
of symbolizing the Theban divine couple Amun—Mut and not that of
connecting her to someone in particular.

It seems then that the female members of the governing family in Thebes
at the beginning of the Twenty-first Dynasty established new conventions in
the matter of self-presentation in funerary literacure. While familial
relationships obviously played a key role, these women did not justify their
position by mentioning the name of the person(s) through whom they

obtained their religious, social, and even political status. The relationship itself

and the resulting function are, therefore, more important than the person.®®
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Here Henuttawy (A) bears the title of mwt nswt, “royal mother,” and Psusennes I is qualified as
nswt-biti, “king of Lower and Upper Egypt.” See Pierre Montet, Les constructions et le tombeau de
Psousennés & Tanis, La nécropole de Tanis 2 (Paris: n.p., 1951), 151, 152, fig. 56.

For example, on two dovetail joints from Tanis, Mutnodjmet is labeled as imt nswt snt nswt nbt
Bwy, “royal wife, royal sister, mistress of the two lands,” whereas Psusennes I's name stands
before hers. See Jean Yoyotte, Tanis. Lor des pharaons (Paris: Association francaise d’action artis-
tique, 1987), 190-91 (object no. 53). On her coffin, reused by Amenemope, in Tanis, she is fur-
thermore described as 537 nswt, “royal daughter,” and some other religious titles—wrt hnrt tpyt
n(t) Tmn-R nswt ntrw, among others. See Montet, Les constructions et le tombeau de Psousennés i
Tanis 2, 164-66, and fig. 60.

This assumption is reinforced by the titles of Henuttawy (A), who is the mother of a great royal
wife. For a detailed discussion of Henuttawy (A)’s titles, see below.

Menkheperre is the only child of Pinudjem I who clearly claims his paternal filiation—for
instance, on the stela Cairo TN 3/12/24/2 from Karnak Temple; see Christophe Thiers, “Civils
et militaires dans les temples: Occupation illicite et expulsion,” BIFAO 105 (2005): 495-97.
Jansen-Winkeln, 745 1, 17 (no. 3.22).

The reading of her title as aryt hnrt n(t) Imn is questionable, and the actual state of preservation
of the wall does not allow us to confirm what Daressy saw (“Notes et remarques,” RecTrav 14
[1893]: 32-33). See, on this topic and for the older bibliography, Luc Gosselin, Les divines
épouses d’Amon dans Z’Egypte de la XIXe i la XXIe dynastie, EME 6 (Paris: Cybele, 2007), 218-19.
Oriental Institute of the University of Chicago, Epigraphic Survey Negative #7367, https://
oi-idb.uchicago.edu/id/74c87247-7891—-41be-ad73-e1471094c4bc.

Besides the secondary inscription in the Temple of Luxor, Maatkare (A) accompanied her father
in a representation in the pathway of the pylon in the Temple of Khonsu (Oriental Institute of
the University of Chicago, Epigraphic Survey Negative #3123, https://oi-idb.uchicago.edu/id/
da808037-08ad-4b5b-a8d9-edca38afc901).

On the pylon of the fagade of the Temple of Khonsu (Oriental Institute of the University of
Chicago, Epigraphic Survey Negative #7367) Maatkare (A) is s3t nswt n(t) nbt 3wy (royal
daughter of the mistress of the two lands). We cannot, however, exclude the possibility that the
scribe mistakenly wrote nbt instead of nb or that the n of the genitive is a mistake for nbt 3wy,
since this title is frequently used to qualify Maatkare (A).

Originally published by Henri Chevrier, “Rapport sur les travaux de Karnak 1950-1951,” ASAE
51 (1951): 554-55, pl. II. This architectural element is now kept in the Cheikh Labib magazine
in Karnak, htep://sith.huma-num.fr/karnak/231.

See note 29.

Troy (Patterns of Queenship, 114) suggests that the association of the two names shows the “asso-
ciation of the presentation of mother-daughter pairs in the context of the royal monuments”—
that is to say, the duality of queenship that is embodied by these two generations of women.
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P.Cairo J.E. 95887 (S.R. IV 992), published by Auguste Mariette, Les papyrus égyptiens du Musée
de Boulaq II1, Papyrus Nos 21 & 22 (Paris: E. Vieweg, 1876), pls. 19-21. See also the information
collected on TM 134663 by the Book of the Dead Project/Das Altigyptische Totenbuch: ein
digitales Textzeugenarchiv, University of Bonn, totenbuch.awk.nrw.de/objekt/tm134663.
P.Cairo CG 40005, also published by Mariette, Les papyrus égyptiens du Musée de Boulag 111, pls.
12-18. Totenbuchprojekt Bonn, TM 134430. See the Book of the Dead Project/Das Altigyp-
tische Totenbuch: ein digitales Textzeugenarchiv, University of Bonn, totenbuch.awk.nrw.de/
objekt/tm134430.

No papyri belonging to a king or any member of the royal family are known prior to the Twen-
ty-first Dynasty. However, vignettes of several spells of the Book of the Dead are attested on the
walls of the tombs of the Valley of the Kings. For instance, in the vignette of BD 59 in KV 34,
Thutmose 111 is represented with a royal serpent on his forehead; see Nils Billing, Nut: The God-
dess of Life, USE 5 (Uppsala: Uppsala Universitet, 2002), 357 fig. C1. Moreover, a close exam-
ination of the funerary material in the tomb of Tutankhamun leads Horst Beinlich (“Das Toten-
buch bei Tutanchamun,” GM 102 [1988]: 7—18) to the conclusion that the absence of a papyrus
with BD spells might be explained by the fact that the spells are in fact written on other sup-
ports. More precisely, the object on which the spell had to be written followed the instruction of
the rubrics. (I would like to thank Rita Lucarelli for this reference.)

She bears the title of royal daughter, although without naming the royal father in question, and
this is one of the main issues for the reconstruction of the beginning of the Twenty-first Dynasty
genealogies. He could be either Ramesses XI or Smendes.

The same titulary is partially on the lid of her inner coffin (CG 61026). See Georges Daressy,
Cercueils des cachettes royales, CGC (Cairo: IFAO, 1909), 65.

Besides the bracelet already mentioned (see note 28), this title is also attested on other media,
such as a stela—Coptos JE 71902, published by Abdallah (“An Unusual Private Stela of the
Twenty-first Dynasty from Coptos,” 65-72)—on which she is represented next to Pinudjem I. It
is the most frequently used title in connection with her descent.

On one of her canopic jars (London BM EA 51815), she is mwt n(t) hmt nswt n(t) Tmn; see Jan-
sen-Winkeln, /45 1, 262 (Nachtrag). A statue of Sachmet also bears the title of mwt n(t) dw3t-
ntr; see Jean Yoyotte, “Une monumentale litanie de granit: Les Sekhmet d’Amenophis I1I et la
conjuration permanente de la Déesse dangereuse,” BSFE 87-88 (1980): 50n12.

By cross-referencing other sources, the first child has to be Psusennes I (maternal lineage certain;
see note 28), the second Menkheperre, the third Maatkare (A), and the last Mutnodjmet (mater-
nal lineage unclear).

Troy, Patterns of Queenship, 108.

Hussein Bassir, “The Self-presentation of Payeftjauemawyneith on Naophorous Statue BM EA
83,” in Decorum and Experience: Essays in Ancient Culture for John Baines, ed. Elizabeth Frood
and Angela McDonald (Oxford: Griffith Institute, 2013), 9.

For instance, the titles used on the coffin of her daughter (see Montet, Les constructions et le tombean
de Psousennés & Tanis 2, 164, fig. 60), the queen Mutnodjmet, are all connected to the royal family.
First, she is the main great royal wife of his majesty (hmt nswt wrt tpyt n(t) hm.f), followed by her
religious functions (“Great one of the sacred musical troupe of Amun-Re,” “divine mother of Khonsu
the child,” “the Very Great one and firstborn of Amun”), and, finally, “royal daughter,” “royal sister,”
and “royal wife,” following the pattern of the New Kingdom. See Troy, Pazterns of Queenship, 107.
Troy, Patterns of Queenship, 103.

On the question of the owner(s) of these two papyri, see Giuseppina Lenzo, “The Two Funerary
Papyri of Queen Nedjmet (PBM EA 10490 and PBM EA 10541 + Louvre E. 6258),” BMSAES
15 (2010): 63-83.

PLondon BM EA 10490 published by Ernest A.W. Budge, 7he Book of the Dead: Facsimiles of
the Papyri of Hunefer, Anhai, Kerdsher and Netchemet with Supplementary Text from the Papyrus of
Nu (London: British Museum, 1899), 44-62, pls. 1-12.
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PLondon BM FA 10541 + Louvre E. 6258 + Munich AS 825. The papyrus is still not com-
pletely published. For pictures and bibliography, see TM 133525 in the Book of the Dead Proj-
ect/Das Altigyptische Totenbuch: ein digitales Textzeugenarchiv, University of Bonn, totenbuch.
awk.nrw.de/objekt/tm133525.

mwt ntr n(t) Hnsw-p3-hrd/ wrt hnrwt n(t) Tmn-R nswt ntrw. She is also hryt $pswt and nbt Bwy.
nb 3wy (hm-ntr tpy n ITmn)| s3 R nb hw (Hri-Hrw s3 Tmn).

Even for the New Kingdom, in the few papyri belonging to a woman we do not have any repre-
sentation of another family member. For the Twenty-first Dynasty, only a few other examples are
known, such as the papyrus of Tjainefer, husband of Gatseshen (A) (P.Cairo JE 33997); see Rita
Lucarelli, 7he Book of the Dead of Gatseshen: Ancient Egyptian Funerary Religion in the 10th Cen-
tury B¢, EGU 21 (Leiden: NINO, 2006), 33. All these papyri have a layout very similar to the
New Kingdom Books of the Dead.

For a divergent analysis making Herihor a son of Nodjmet, see Ad Thijs, “Two Books for One
Lady: The Mother of Herihor Rediscovered,” GM 163 (1998): 101-10; and Thijs, “Nodjmet A,
Daughter of Amenhotep, Wife of Piankh and Mother of Herihor,” ZAS 140 (2013): 54-69.
Epigraphic Survey, 7he Temple of Khonsu I: Plates 1-110; Scenes of King Herihor in the Court,
with Translations of Texts, OIP 100 (Chicago: Oriental Institute of the University of Chicago,
1979), pl. 26, 1-2 [iry(t)-pt wrt] hswt hnwt Smtw-Mhw nbt <i3mt> bnrt mrwt wrt hnrwt n(r)
Tmn-R° nswt ntrw hmt nswt wrt mrt.f.

Gay Robins, “Some Principles of Compositional Dominance and Gender Hierarchy in Egyptian
Art,” JARCE 31 (1994): 33—40; Ann Macy Roth, “The Absent Spouse: Patterns and Taboos in
Egyptian Tomb Decoration,” JARCE 36 (1999): 45-52. For the Old Kingdom, see Vera Vasilje-
vic, “Hierarchy of Women within Elite Families: Iconographic Data from the Old Kingdom,” in
Art and Society: Ancient and Modern Contexts of Egyptian Art. Proceedings of the International
Conference Held ar the Museum of Fine Arts, Budapest, 13—15 May 2010, ed. Katalin A. Kéthay
(Budapest: Museum of Fine Arts Budapest, 2012), 139-49.
https://oi-idb-static.uchicago.edu/multimedia/110112/9216.1920x1200.jpg.

Here, however, she is not yet the wife of Herihor, but of the High Priest of Amun, Piankh.

This contribution is based on data collected as part of the ERC Starting Grant “Challenging
Time(s)—A New Approach to Written Sources for Ancient Egyptian Chronology” (GA No.
757951), which has received funding from the European Research Council under the European
Union’s Horizon 2020 research and innovation program at the Institute for Oriental and Euro-
pean Archaeology of the Austrian Academy of Sciences. The results published are solely the
responsibility of the author and do not necessarily reflect the opinion of the funding agencies or
host institution, which must not be held responsible for either contents or their further use. I
would like to thank Carlo Salzani and Charlotte Dietrich for editing my text and Anke Blo-
baum, Delphine Driaux, Roman Gundacker, and Vera Miiller for prolific discussions, valuable
suggestions, and comments.
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